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PART SEVEN [BOOK. SIX] 

them, a.nd if objects have colour, yet you will see nothing and 
the colours will remain invisible unless a third element, is 
present which is specially constituted for the purpose.' 

'What is that?' he asked. 
'What you call light,' I answered. 
'True.' 
'Then the sense of sight and the visibility of objects are con-

508 nected by something that is by a long way the most vaiuable of 
all links - that is, if light is a thing of value.' 

'Which it most certainly is.' 
'Which, then, of th.e heavenly bodies 1 do you regard as re

sponsible for it? Whose light would you say it is that makes 
our eyes see and objects be seen most perfectly?' 

'I should say the same as you or anyone else; you mean the 
sun, of course.' 

'Then is the relation of su,.-i and sight such that the sun is 
identical neither with sight itself nor v.--ith the eye in which 
sight resides, though the eye is the sense-organ most similar to 
the sun?' 

'Yes.' 
'So the eye's power of sight is a kind of effusion dispensed to 

it by the sun.' 
'Yes.' 
'Then, moreover, though the sun is not itself sight, it is the 

cause of sight and is seen by the sight it causes.' 
'That is so.' ' 
'Well, this is the child of the Go9d, of which I spoke,' I said. 

'The Good has begotten it L., its own liken�ss, and it bears the 
same relation to sight and visibility in the visible world that 
the Good bears to intelligence and intelligibility in the ir1tel
ligible world.' 

'Will you explain that a bit further?' he asked. 
'You know that when we tum our eyes to objects whose 

colours are no longer illum1-iated by daylight, but only by 
moonlight or starlight, they see dimly and appear to be almost 
blind, as if they had no clear vision.' 

'Yes.' 
I, Plato says 'gods'; he believed the heavenly bodies were divine. 
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'But wh� we turn them on things on whlch the sun is shin
ing, then they see clearly and their pqwer of vision is restored.' 

'Certainly.' 
'Apply �e �ogy to the mind. When the mind's eye rests 

on obJects ill'IUJllilated by truth and reality, it under-stands and 
comprehends them, and functions intelligently; but when ·it 
turns to. �e �g� �o�d of change and decay, it can only
fo� op1n1ons, its vts1on ts confused and its beliefs shifting, 
and 1t seems to lack intelligence.' 

'That is true.' 
'Then what gives the objects of knowledge their truth and 

the mind the power of knowing is the Form of the Good. his 
th� caus� of kn?wl:9ge and truth, and you will be right to 
think of 1t as hOU1g itself known, and yet as being something 
other than, and even higher than, knowleqge and truth. And 
just as it was right to think of light and sight as being like the 5o9 
sun, but wrong to think of them as being the sun itself, so here 
again it is right to think of knowledge and truth as being like 
the Go9d, but wrong to think of either of them as being the 
Good, which must be given a still higlier place of honour.; 

'Y cu-are making it something remarkably exalted, if it is the 
source of knowledge and truth, and yet itself higher than they 
a.re. For I suppose you can't mean it to be p�easure ?' he asked. 

'A monstrous suggestion,' I replied. 'Let us pursue our 
analogy further.' 

'Go on.' 
'Thesun, I think you will agtee, not only makes thethinas 

we see visible, but causes the processes of generation, growili 
an·d nourishment, without itself being such a process.' 

'True.' • 
�e �oo�·!11erefore maybe said to be the source not qcl:y of 

th� mtelligibility of th� objects of knowledge, but also of their 
exis�ence and reality; yet it is npt itself identical with reality, 
but IS beyond reality, and superior to it in dignity and power.' 

_'It really must be devilish superior,' remarked Gla:ucon
w1tha grin. 

'Now, don't blame me,' I protested; 'it was you who made 
me say what I thought ab0ut it.' 
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PART SEVEN [BOOK SEVEN] 

ciple. And I think that you call the state of mind of geometers 
and the like Reason but not Intelligence, meaning by Reason 
something midway between opinion and intelligence.' 

'You have understood me well enough,' I said. 'And you 
may assume that there are, corresponding to the four sections 
of the line, four states of mind: to the top section Intelligence, 
to the second Reason, to the third Opinicn, and to the fourth 
Illusion. And you may arrange them in a scale, and assume 
that they have degrees of clarity corresponding to the degree 
of truth and reality possessed by their subject-matter. 

'I understand,' he· replied, 'and agree with your proposed 
arrangement.' 

§7. THE SIMILE OF THE CAVE 

This is a more graphic presentation of the truths presented in the 
analogy of the Line; in particular, it tells us more about the two states 
of mind called in the Line analogy Belief and Illusion. We are shown 
the ascent of the mind from illusion to pure philosophy, and the difficul
ties which accompa;ry its progress. And the philosopher, when he has 
achieved the supreme vision, is req11ired to return to the cave and serve 
his fellows, his very unwillingness to do so being his chief qualification. 

As Cornford pointed out, the best way to understand the simile is to 
replace 'the clumsier apparatus' of the cave by the cinema. It is the 
moral and intellectual condition of the average man from which Plato 
starts; and though clear!J the ordinary man knows the difference be
tween substance and shadow in the physical world, the simile suggests 
that his moral and intellectual opinions often bear as little relation to 
the frttth as the average film does to real life. 

BK 'I want you to go on to picture the enlightenment or ignor
vu ance of our human conditions somewhat as follows. Imagine

an underground chamber, like a cave with an entrance open to 
the daylight and running a long way underground. In this 
chamber are men who have been prisoners there since they 
were children, their legs and necks being so fastened that they 
can only look straight ahead of them and cannot turn their 
heads. Behind them and above thein a fire is burning, and be-
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tween the fire and the prisoners runs a road, in front of which 
a curtain-wall has been built, like the screen at puppet shows 
between the operators and their audience, above which they 
show their puppets.' 

'I see.' 
'Imagine further that there are men carrying all sorts of gear 5 r 5 

along behind the curtain-wall, including figures of men and 
animals made of wood and stone and other materials, and that 
some of these men, as is natural, are talking and some not.' 

'An odd picture and an odd sort of prisoner.' 
'They are drawn from life,' I replied. 'For, tell me, do you 

think our prisoners could see anything of themselves or their 
fellows except the shadows thrown by the fire on the wall of 
the cave opposite them?' 

'How could they see anything else if they were prevented 
from moving their heads all their lives ?' 

'And would they see anything more of the objects carried 
along the road ?' 

'Of course not.' 
'Then if they were able to talk to each other, would they not 

assume that the shadows they saw were real things ?' 
'Inevitably.' 
'And if the wall of their prison opposite them reflected 

-sound, don't you think that they would suppose, whenever 
one of the passers-by on the road spoke, that the voice be
longed to the shadow passing before them?' 

'They would be bound to think so.' 
'And so they would believe that the shadows of the objects 

we mentioned were in all respects real.' 
'Yes, inevitably.� 
'Then think what would naturally happen to them if they 

were released from their bonds and cured of their delusions. 
Suppose one of them were let loose, and suddenly compelled 
to stand up and turn his head and look and walk towards the 
fire; all these actions would be painful and he would be too 
dazzled to see properly the objects of which he used to see the 
shadows. So if he was told that what he used to see was mere 
illusion,and that he was now nearer reality and seeing more 
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correctly, because he was turned towards objects that were 
more real, and if on top of that he were compelled to say what 
each of the passing objects was when it was pointed out to 
him, don't you think he would be at a loss, and think that what 
he used to see was more real than the objects now being 
pointed out to him?' 

'Much more real.' 
'And if he were made to look directly at the light of the fire, 

it would hurt his eyes and he would turn back and take refuge 
in the things which he could see, which he would think really 
far clearer than the things being shown him.' 

'Yes.' 
'And if,' I went on, 'he were forcibly dragged up the steep 

and rocky ascent and not let go till he had been dragged out 
~ 16 into the sunlight, the process would be a painful one, to which 

he would much object, and when he emerged into the light his 
eyes would be so overwhelmed by the brightness of it that he 
wouldn't be able to see a single one of the things he was now 
told were real.' 

'Certainly not at first,' he agreed. 
'Because he would need to grow accustomed to the light be

fore he could see things in the world out side the cave. First he 
would find it easiest to look at shadows, next at the reflections 
of men and other objects in water, and later on at the objects 
themselves. After that he would find it easier to observe the 
heavenly bodies and the sky at night than by day, and to look 
at the light of the moon and stars, rather than at the sun and 
its light.' 

'Of course.' 
'The thing he would be able to do last would be to look 

directly at the sun, and observe its nature without using re
flections in water or any other medium, but just as it is.' 

'That must come last.' 
'Later on he would come to the conclusion that it is the sun 

that produc es the changing seasons and years and control s 
everything in the visible world, and is in a sense responsible 
for everything that he and his fellow-pri soners used to see.' 

'That is the conclusion which he would obviously reach.' 
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'And when he thought of his first home and what passed for 
wisdom there, and of his fellow-prisoners, don't you think he 
would congratulate himself on his good fortune and be sorry 
for them?' 

'Very much so.' . 
'There was probably a certain amount of honour and glory 

to be won among the prisoners, and prizes for keen-sighted
ness for anyone who could remember the order of sequence 
among the passing shadows and so be best able to predict their 
future appearances. Will our released prisoner hanker after 
these prizes or envy this power or honour? Won't he be more 
likely to feel, as Homer says, that he would far rather be "a 
serf in the house of some landless man'',1 or indeed anything 
else in the world, than live and think as they do?' 

'Yes,' he replied, 'he w ould prefer anythin g to a life like 
theirs.-' 

'Then what do you think would happen,' I asked, 'if he 
went back to sit in his old seat in the cave? Wouldn't his eyes 
be blinded by the darkness, because he had come in suddenly 
out of the daylight?' 

'Certainly.' 
'And if he had to discriminate between the shadows, in com

petition with the other prisoners, while he was still blinded 5 I7 

and before his eyes got used to the darkness - a process th at 
might take some time - wouldn't he be likely to make a fool of 
himself? And they would say that his visit to the upper world 
had ruined his sight, and that the ascent was not worth even 
attempting. And if anyone tried to release them and lead them 
up, they would kill him if they could lay hands on him.' 

'They certainly would.' 
'Now, my dear Glaucon,' I went on, 'this simile must be 

connected, throughout, with what preceded it.2 The visible 

I. OdJ•sS'!)', XI, 489. 
2. i .e. the simile of the Sun and the analo gy of the Line. The de tailed 

relations between the three figures have been much disputed. The trans
lation assumes the followin g main corr espondences: 

Tied prisoner in the cave Illusion 
Freed prisoner in the cave Belief 
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PART SEVEN [BOOK SEVEN] 

reahn corresponds to the prison, and the light of the fire in 
the prison to the power of the sun. And you won't go wrong 
if you connect the ascent into the upper world and the sight of 
the objects there with the upward progress of the mind into 
the intelligible realm - that's my guess, which is what you are 
anxious to hear. The truth of the matter is, after all, known 
only to God. But in my opinion, for what it is worth, the final 
thing to be perceived in the intelligible reahn, and perceived 
only with difficulty, is the absolute form of Good; once seen, 
it is inferred to be responsible for everything right and good, 
producing in the visil:ile realm light and the source of light, 
and being, in the intelligible realm itself, controlling source of 
reality and intelligence. And anyone who is going to act ra
tionally either in public or private must perceive it.' 

'I agree,' he said, 'so far as I am able to understand you.' 
'Then you will perhaps also agree with me that it won't be 

surprising if those who get so far are unwilling to return to 
mundane affairs, and if their minds long to remain among 
higher things. That's what we should expect if our simile is to 
be trusted.' 

'Yes, that's to be expected.' 
'Nor will you think it strange that anyone who descends 

from contemplation of the divine to the imperfections of hu
man life should blunder and make a fool of himself, if, while 
still blinded and unaccustomed to the surrounding darkness, 
he's forcibly put on trial in the law-courts or elsewhere about 
the images of justice or their shadows, and made to dispute 
about the conceptions of justice held by men who have never 
seen absolute justice.' 

'There's nothing strange in that.' 
518 'But anyone with any sense,' I said, 'will remember that the 

Looking at shadows in the world out-
side the cave Reason 

Looking at real things in the world out-
side the cave Intelligence 

Looking at the sun Vision of the Form of Good. 

Mr J. E. Raven 's 'Sun, Divided Line and Cave' (Cl,wical ,Quarter!J, Jan .
April r95 3) is the best recent discussion of the subject. 
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eyes may be unsighted in two ways, by a transition either from 
light to darkness or from darkness to light, and that t_he same 
distinction applies to the mind. So when he sees a nund con
fused and unable to see clearly he will not laugh without 
thir1king, but will ask himself whether it has come from a 
clearer world and is confused by the unaccustomed darkness, 
or whether it is dazzled by the stronger light of the clearer 
world to which it has escaped from its previous ignorance. 
The first state is a reason for congratulation, the second for 
sympathy, though if one wants to laugh at it one can do so 
with less absurdity than at the mind that has descended from 
the daylight of the upper world.' 

'You put it very reasonably.' 
'If this is true,' I continued, 'we must reject the conception 

of education professed by those who say that they can put into 
the mind knowledge that was not there before - rather as if 
they could put sight into blind eyes.' 

'It is a claim that is certainly made,' he said. 
'But our argument indicates that this capacity is innate in 

each man's mind, and that the faculty by which he learns is like 
an eye which cannot be turned from darkness t_o light unless 
the whole body is turned; in the same way the rrund as a whole 
must be turned away from the world of change until it am 
bear to look straight at reality, and at the brightest of all reali
ties which is what we call the Good. Isn't that so?' 

'Yes.' 
'Then this business of turning the mind round might be 

made a subject of professional skill, which would effect the 
conversion as easily and effectively as possible. It would not be 
concerned to implant sight, but to ensure that someone who 
had it already was turned in·the right direction and looking the 
right way.' 

'That may well be so.' 
'The rest, therefore, of what are commonly called qualities 

of the mind perhaps resemble those of the body, in that they 
are not innate, but are implanted by training and practice; but 
wisdom, it seems, is a quality of some diviner faculty, which 
never loses its power, but whose effects are good or bad ac- l 19 
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cording to the direction in which it is turned. Have you never 
noticed how shrewd is the glance of the type of men e;om
monly called bad but clever ? Their intelligence is lim ited, but 
their sight is sharp enough in matters that concern them; it's 
not that their sight is weak, but that they put it to bad use, so 
that the keener it is the worse its effects.' 

'That's true.' 
'But suppose,' I said, 'that such natures were cut loose, when 

they were still children, from the dead weight of worldliness, 
fastened on them by sensual indulgences like gluttony, which 
distorts their minds' vision to lower things, and suppose that 
when so freed they were turned towards the truth, then the 
same faculty in them would have as keen a vision of truth as it 
has of the objects on which it is at pre sent turned.' 

'Very likely.' 
'And is it not also likely, and indeed a necessary conse

quence of what we have said, that society will nev er be 
properly governed either by the un educated, who have no 
knowledge of the truth, or by those who are allowed to spend 
all their lives in purely intellectual pursuits? The uneducated 
h,a.ve no single aim in life to which all· their action s, public and 
private, are directed, the intellectuals will take no practical 
action of their own accord, fancying themselves to be no 
longe r of this world.' 

'True.' 
'Then our job as Lawgivers is to compel the best minds to 

attain what we have called the highest form of knowledg e, and 
to ascend to the vision of the Good as we hav e described and 
when the y have achieved this and seen enough, prevent ;hem 
behavi.,g as they now do.' 

'What do you mean by that?' 
'Remaining in the upper world, and refusing to return again 

to the prisoners in the cave below and share their labours and 
reward s, whether they are worth having or not.' 

'But surely,' he protested, 'that will not be fair. We shall be 
compelling them to live a poorer life than they might live.' 

'The object of our legislation,' I reminded him again, 'is not 
the welfare of any particular class, but of the whole com-
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munity. It uses persuasion or force to unite all citizens and 5 2 0 

make them share together the benefits which each individually 
can confer on the community; and its purpose in fostering this 
attitude is not to enable everyone to please himself, but to 
make each man a link in the unity of the whole.' 

'You are right; I had forgotten,' he said. 
'You see, then, Glaucon,' I went on, 'we shan't be unfair to 

our philosophers, but shall be quite justified in compelling 
them to have some care and responsibility for others. We 
shall tell them that philosophers in other states can reasonably 
refuse to take part in the hard work of politics; for society 
produces them quite involuntarily and unintentionally, and it 
is only just that anything that grows up on its own should feel 
it has nothing to repay for an upbringing which it owes to no 
one. "But you," we shall say, "have been bred to rule to your 
own advantage and that of the whole community, like king
bees in a hive; you are better educated than the rest and better 
qualified to combine the practice of philosoph y and politics. 
You must therefore each descend in turn and live with your 
fellows in the cave and get used to seei.<J.g in the dark; once you 
get used to it you will see a thousand times better than they do 
and will recognize the various shadows, and know what they 
are shadows of, because you have seen the truth about things 
right and just and good. And so our state and yours will be 
really awake, and not merely dreaming like most societies 
to-da y, with their shadow battles and their struggles for po
litical power, which they treat as some great prize. The truth is 
quite different: the state whose ruler s come to their duties with 
least enthusiasm is bound to have the best and most tranquil 
government, and the state whose rulers are eager to rule the 
worst ." 

'I quite agree.' 
'Then will our pupils, when they hear what we say, refuse 

to take their share of the hard work of government, though 
spending the greater part of their time together in the pure 
air of philos ophy?' 

'They cannot refuse, for we are making a just demand of 
just men. But of course, unlike present rulers, they will ap-
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proach the business of government as an unavoidable neces
sity.' 

'Yes, of course,' I agreed. 'The truth is that if you want a 
well-governed state you must £ind for your future rulers some 

s:u career they like better than government; for only then will you 
have government by the truly rich, those, that is, whose riches 
consist not of money, but of the happiness of a right and 
.rational life. If you get, in public affaits, men who are so 
moi:ally impoverished that they have nothing they can contri
bute themselves, but who hope to snatch some compensation 
for their own inadequacy &om a political career, there can 
never be good government. They start fighting for power, and 
the consequent internal and domestic conflicts ruin both them 
and society.' 

'True indeed.' 
'Is there any other life except that of true philosophy which 

looks down on political power?' 
'None that I know of.' 
'And yet the only men to get power should be men who do 

not love it, otherwise we shall have rivals' quarrels.' 
''That is certain.' 
'Who else, then, are we to compel to undertake the responsi

bilities of ruling, if it is not to be those who know most about 
good government and who yet value other things more highly 
than politics and its rewards ?' 

'There is no one else.' 
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EDUCATION OF THE PHILOSOPHER 

* 
.P...aving described the Philosopher R,,/er, Plato proceeds lo the fart':" 
edl1&ation, beyond thaJ dumbed in Part llI, nec~.r.rar,? I~ P;odllCe h~m . 
This Jnrthtr e~alion co1,.risf.r of ftv6 mathematical disciP_lmes - anth
meti., plane and solid geometry, as;ro~omy~ ~~d harmr:nzcs - followed 
by a training in p11re philosoplry or Diakcti& m P":to s sense. Tho11,gh 
some concessions are made to utilitarianism, the main stre.rs throughout 
i.r on the training of the mind~ wtth the visio~ of ~he Good ~s its uf ti
mate objective; and mathematics zs to be studied without any zmmed1ate 
practical or scientific aim in view. 

§I. PRELIMINARY 

The type of stucfy required must be one that will provoke the mind to 
thought. 

'THEN would you like us to consider how men of this kind 
are to be produced, and how they ar_e to be led ur to the light, 
like the men in stories who are said to have nsen from the 
underworld to heaven?' 

'I should like it very much.' 
'It's not a thing we can settle by spinning a coin,' I sai~. 

'What is at issue is the conversion of the mind from the tw1-

li o-ht of error to the truth, that climb up into the real world 
,J • • , 

which we shall call true philosopny. 
'Yes, of course.' 
'So we must try to £ind out what sort of studies have this 

effect.' 
'Yes.' 
'Well Glaucon ' I asked 'what should men study if their 

, ' ' 1· ;, 
rninds are to be drawn from the world of change to rea tty· 
Now it occurs to me that we said our rulers must be trained 
for war when they were young.' 
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